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in an indirect and metaphorical fashion: handling dyed garments may be compared
symbolically to hosting baptized converts. Finally, inference and circumstantial
evidence suggest a plausible tie between Priscilla's tentmaking and her missionizing
and teaching: her manual occupation provided an optimal setting for her ministerial
vocation.

However we parse the precise relationship between women's cloth work and
religious service in Acts, a clear case is made for 'braiding a footbridge', to reprise
Elizabeth Johnson's image, rather than driving a wedge between so-called 'menial'
and 'spiritual' pursuits. I might wish that Luke had woven tighter specific links
between women's practical service and prophetic opportunities, between sewing
cloth and sowing the word. Priscilla's portrayal as a teaching tentmaker points in the
right direction, but unfortunately it stands too alone in Acts and too much in the
shadow of Paul's dominant witness. If Christian women are ever to fit 'the cloth' of
ordained ministry as easily as men, they must be given a great deal more authori-
tative voice than Luke allows. Still, it is good for all in the church, both men and
women-especially those within heavily word-centered traditions-to be reminded
that acts of service can themselves speak volumes. As the earthly Jesus announced
to his disciples in the upper room-'I am among you as one who serves'-so the
risen Jesus embodied in Tabitha might well have proclaimed in another upper
room-'I am among you as one who sews.'

LIFESTYLES OF THE RICH AND CHRISTIAN: WOMEN, WEALTH,
AND SOCIAL FREEDOM*

JAMES M. ARLANDSON

After much struggle and with more struggle left to do, Christian women in the
Western world today enjoy unprecedented wealth and social freedom. In honor of
these advancements we would not be amiss if we looked at some wealthy women in
Luke-Acts, all of whom became followers of Jesus, so that from their lives both men
and women today can glean some insights into how to handle wealth: the 'leading'
women in Acts 17.4; the 'prominent' women in Acts 17.12; Mary, the wealthy
landowner in Acts 12.12-17; and Joanna in Lk. 8.1-3. Luke's depiction of their
lives in a narrative that is normative for Christians can clarify our attitudes towards
wealth, status, career, public involvement, and gender roles even though their lives
are separated from ours by twenty centuries.

What was life like for women of their class location? Did money gain them public
power, official or otherwise, or were they restricted to the domestic sphere? Did they
have any control over money, or did men in their patriarchal society deprive them
and control them? Worse, does Luke's narrative deprive or oppress them?

Answering these questions involves a two-step process. First, the women's class
and their roles within it need to be determined. Once this is done, we can then inves-
tigate their social and economic freedoms by comparing their portraits with
descriptions of contemporaneous Mediterranean women.

The Ruling Class

Throughout the Roman empire in cities smaller than metropoleis like Ephesus,
Antioch, and Jerusalem, the ruling class could achieve high levels of wealth if they
had large estates. Within their own cities, the wealthy enjoyed high esteem and could
obtain strong political power by joining the council (~OUA.1])or by holding political
offices, which involved overseeing and contributing money to civic life.

'First' and 'Prominent' Women (Acts 17.4, 12). Paul and his colleagues arrived in
Thessalonica and converted 'first' or 'leading' (1tpOO'tTJ) women to the faith (v. 4).
Next, in Beroea, they converted 'prominent' or 'respectable' (euO'x1]floov)women. It
is not, though, clear to the modern reader where these women were situated socially
and politically. Were they public office-holders? Wives of council members such as
Roman decurions or Greek bouleutai? However, the two adjectives Luke accords
them would have been sufficient for any first-century audience to know that the

• This article can be considered as an alternative to ch. 4 in my book, Women, Class, and Society
in Early Christianity: Models from Luke-Acts (Peabody, MA: Hendrickson, ]996), pp. 120-50,
though I'm happy with ch. 4 as it is.
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women came from the same ruling class, a class with certain privileges, and certain
duties. I

In Chariton's novel Chaereas and Callirhoe (first century CE), Dionysius is called
the 'first man' (npciho<;) of Miletus, and Hermocrates is the 'first man' (npro'to<;) of
Syracuse, and each, respectively, the 'first man' ofIonia and Sicily.? Thus, both men
occupy the highest levels of political power. As usual in Chariton's novel, fictional
descriptions mirror social reality. In Acts 28.7 a certain Publius, whose father Paul
healed of a fever and dysentery, is the 'first man' (npciho<;) of the island of Malta.
Josephus, Luke's contemporary, uses the term repeatedly for the leading men of a
tribe, people, and priesthood, most of whom either have political power or compete
for it.3 Strabo (c. 64 BCE-21 CE) the geographer, who traveled the Mediterranean
world, praises the city of Mytilene for producing famous artists and politicians, one
of whom became the 'first' among the friends of the Emperor Tiberius.'

In addition to these literary references are inscriptions. 'Symmachus, son of
Symmachus, orator and first (np6hov) [in] the city, financial overseer of the council
and the council of elders ... '5 The governing bodies in Aphrodisias in Asia Minor
set up an honorary. decree for a woman named Tata, who lived in the second century
CE: 'The council, the assembly, and the council of elders honored with first honors
('tai<; npohat<; 'tct!iai<;) Tata, daughter of Diodorus, son of Leon, sacred priestess of
Hera for life, mother of the city, who became and remained wife of Attalus, son of
Pytheas, Wreath-bearer, herself from a leading and illustrious family (autl]v yevo"U<;
nprfJ'w"UKat A,a!inpou) ... '6 The inscription further records that Tata was a priestess
of the imperial cult, twice supplied oil for athletes, became a Stephanephorus (see
below), offered sacrifices for the health of the imperial family, held banquets for the
people many times, and imported the foremost actors and dancers in Asia; she was a
woman 'who spared no expense', that is, she used her own money generously. These
passages and inscriptions reveal that np6ho<; and npoo't11are used of men and women
of wealth, prestige, and pol itical power.

As npoo't11is used for 'first' or 'leading' people, similarly, cUaXTJlifOvis used for
'prominent' or 'respectable' persons from the same class. Acts 13.50 joins
'prominent' women (yuvaiKa<; 'tu<;cuaXTJ!iova<;) with 'leading' men (roi»; npoo'to"U<;)
ofPisidian Antioch, who persecute Paul and his colleagues. These two adjectives are

1 1. Richter Reimer, Women in the Acts of the Apostles: A Feminist Liberation Perspective (trans.
L.M. Maloney; Minneapolis: Fortress Press, 1995), pp. 244-46, incorrectly separates the two adjec-
tives as representing two groups. But both words connote the wealthy, powerful, and prestigious
men and women from the same upper class. See n. 15 below.

2 Chariton, 'Chaereas and Callirhoe', in B.P. Reardon (ed. and trans.), Collected Ancient Greek
Novels (Los Angeles: University of California Press, 1989), pp. 41 and 43 for Dionysius (2.4, 5);
and pp. 22 and 49 for Hermocrates (J .1, 2. j I).

3 W. Michaelis, 'ltp6ho~', TDNT, VI, p. 866.
4 Strabo, Geography (trans. H. Jones; LCL; Cambridge, MA: Harvard' University Press,

1941-55), 13.3.
5 W.M. Ramsay, The Cities and Bishoprics of Phrygia (New York: Arno Press, 1975

[1895-97]), p. 642. He explains why A.oytcr['t1'j]vshould be translated 'financial overseer'.
6 H.W. Pleket (ed.), Epigraphica. Il: Texts on the Social History of the Greek World (Leiden:

Brill, 1969), p. 31 (n. 18). See also M.R. Lefkowitz and M.B. Fant (trans. and eds.), Women's Life
in Greece and Rome: A Sourcebook in Translation (Baltimore, MD: Johns Hopkins University
Press, 2nd edn, 1992), p. 302 (#432).
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synonymous in signifying the ruling class: since classes at widely divergent levels
did not mix, the reference cannot be to lower-class but 'respectable' women Clower-
class and prominent' is a contradiction) who join forces with upper-class men. Nor
is it likely that Luke would describe the women who persecuted Christians as
'respectable' in the moral sense. Rather, these women correspond to the leading
men: both are from the ruling class. Indeed, many other occurrences of cUaXTJ!iOlv,
accompanied by the adjective npro'to<; or not, are found in reference to the upper
classes.

In Mk 15.43 Joseph of Arimathea is called a cUaXTJ!iOlv/30"UAc"UtT]<;('prominent
member of the council '), This prominence agrees with inscriptions that use the
adjective and praise an office-holder for effective administration.? Josephus uses the
term to refer to 'prominent' men who support Rome and Oppose two other factions,
one of which was composed of 'the most insignificant' persons, and both of which
had an anti-Roman agenda." Clearly, in this context the men who supported Rome
were the best in leadership, wisdom, and judgment. Plutarch (c. 50-120 CE) does
mention a certain Tarpeia, one of 'the maidens of prominence' ('trov cuaXTJ!iovOlV
nap6evOlv) who was punished for betraying her high office by arranging a bribe.? so
the adjective does not always mean only morally upright. According to the
grammarian Phrynicus (third century CE), cUaXTJlifovrefers to all persons of rank; he
implies that they also have wisdom. 10

Finally, a second-century CE inscription records an honorary decree awarded to a
certain Aba for her generosity to the city of Histria in Dacia: 'With Good Fortune.
The council and the assembly decreed, Ulpius Demetrius proposed, when Diogenes
Theodorus brought it to a vote: Whereas, Aba, daughter of Hekataios, son of
Euxenides, wife of Herakon, being from a distinguished family and illustrious
ancestors, a family that declined not one act of honor or exemplary civic service
(q>tA,o'tt!itav ij A,ct'tO"UpytavEUaxTJ!iova) ... 'II The phrase 'act of honor or exemplary
civic service' is translated thus because other inscriptions link q>tA,o'tt!ita (lit. 'love
of honor') with generous contributions and donations.P and A,ct'to"Upyta is the
service or duty imposed on the rich for the benefit of city life and development. 13 It
is not often in inscriptions that the adjective 'exemplary' (cuaXTJ!iwv) is attached to
terms like 'civic service'; all contributions and donations would be considered
exemplary, thus making the adjective redundant. It is almost as if the governing
bodies wanted to elevate the service of Aba's family beyond that of others in the
ruling class, even when the governing members knew that only their class could
perform such services in the first place. Similarly, calling Nicodemus a 'prominent'

,

7 H. Greeven, 'Et'>crxi]/lOlV',TDNT, II, p. 770. Effective administration is usually mentioned withKaA.6~.

8 Josephus, The Life (trans. H.St.]. Thackeray; LCL; Cambridge, MA: Harvard University Press,1926), 9.32-37.

9 Plutarch, 'Parallel Stories', in Moralia (trans. F.C. Babbitt et al.; LCL; Cambridge, MA:
Harvard University Press, 1927-69), 309C.

10 W.G. Rutherford (ed.), The New Phrynicus (Hildesheim: Georg Olms, 1968 [1881]) p. 417.
II Pleket, Epigraphica, Il, p. 33 (#21), my translation.

12 A.R. Hands, Charities and Social Aid in Greece and Rome (Ithaca, NY: Come II University
Press, 1968), pp. 175-209, translates many inscriptions and notes whenever </>tA.on/liaappears.

13 Arlandson, Women, Class, and Society, pp. 27-36.
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member of the council means that compared with only council members,Nicodemus
was at the top. This inscription, like the literary references, links £UcrXTU1OOVwith the
ruling class by going on to record the offices Aba's family held; such as
Stephanophori, priests, and archons (civic magistrates).

The common factor in all these diverse examples is that £ucrxi]Il00Valways refers
to the highest level of society and implies political power and a display of wealth. Not
only does it mean respectable or exemplary behavior," it also elevates the people to
whom it is attached more highly than everyone else in society and sometimes in their
own high class as well: the adjective is found invariably in that context, as in Acts
13.50, for example, which unambiguously connects it with npol'tOC;,both signifying
persons from the same upper class. It is not the case that if references to £ucrxi]Il00V
were found in the context of ordinary things or people, the ordinary suddenly
becomes elite. Rather, in a context with other data supporting the presence of the
upper class, £vcrxi]Il00Vrefers to them. This is true in Acts 17.12 which differentiates
the 'many' or commoners who converted from a second group of converts, the
'prominent' women and men. Since first-century readers lived in a society divided by
class-much more than our own in the West-they would automatically know who
were intended by no/v/voLIlEVouv E~ au'trov Entcr't£ucrav ('and many of them
therefore believed') and by Kat 'trov 'E/v/vllvtOOOVyuvCttKroV'trov £ucrxi]Il00VKat
avoprov OUK6/viyot ('and not a few prominent Greek women and men').

Thus, as signified by the adjectives npoo'tT]and £vcrXi]lloov,the newly converted
women in Thessalonica and Beroea were wealthy, powerful, and enjoyed a high
measure of political power and social prestige in their own city, just like their eastern
Greek analogues. IS Both adjectives denote that the women belonged to the ruling
class within their own cities. And while the adjectives alone do not indicate how
much social freedom and power these 'first' and 'prominent' women had, the
literature does indicate something about their lives.

Social Freedom
Often they donated their own money to help people or to improve the city's
appearance with new buildings or other structures. Phi Ie lived in the first century BCE
in Western Asia Minor, near Miletus, in the city of Priene to which she became a
benefactor: 'Phile, daughter of Apollonius, wife of Thessalus, son of Polydeuces,
first woman Stephanephorus (cr't£<\>aVT]<\>opi]cracranpoo'tT]YUVCttKOOV)dedicated with
her own means the water receptacle and the water channels in the city.'!" The

14 Pleket, Epigraphica, Il, p. 38 (#25), concerns Berenice, whose manner of life or conduct was

'good' and 'respectable.'
15 This conclusion contradicts that of Reimer, Women in the Acts of the Apostles, pp. 243-45,

which separates 'leading' from 'prominent'. In the aggregate, there is no difference between having
wealth, noble birth, and high status, even among those aristocrats who foolishly lost their wealth,
because losing wealth in high levels happened rarely in tbe aggregate. Ancestry or family connec-
tions could block the wealthy from official political power if they did not nave the proper
background, but across the Roman empire, this did not occur very often, and certainly no evidence
in Acts 13.50 supports this claim. My conclusion also contradicts W.A. Meeks's statement, in The
First Urban Christians: The Social World of the Apostle Paul (New Haven, CT: Yale University
Press, 1983), p. 73, that no landed aristocrats were found among the Christians.

16 Pleket, Epigraphica, 11, p. 16, my translation. In this case, 1tPW't11refers to chronology, not
social rank; that is, she was the first woman to become Wreath-bearer in her city.

I
f
I
l
I
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Stephanephorus or 'wreath-bearer' is a political and religious office that included
wearing a wreath or possibly even a gold crown and standing in a prominent place
at sacrifices and civic festivals. I? Whatever the requirements, Phile occupied a place
of prominence in her city. Significantly, this inscription shows that she controlled her
own money even though her husband is explicitly mentioned. As we will see, this
fact illumines the example of Joanna in Lk. 8.1-3 who also gave out of her own
resources even though her husband, Chusa, is mentioned.

The following inscriptions confirm that women had independent financial control.
The first concerns a woman named Epie honored with an inscription from the people
of the island of Thasos (N. Aegean Sea). 'With unanimous consent. Whereas, Epie,
daughter of Dionysius, conducts herself piously before the gods and philanthropi-
cally before the people, and willingly gave herself for all the upkeep of the temples,
by which not only did she strive eagerly for the public good, but she also repaired
the temples from her own resources; she was first (npoo'tT])to give willingly votive
offerings for the Artemision and for the temple of Aphrodite .. .'18 The lengthy
inscription goes on to record how she gave for the refurbishing of the front gates and
doors of the Artemision, for bearing the costs of holding the office of priestess,
which, the inscription says, were expensive, and for paying for various objects, some
golden, devoted to goddesses. The inscription spells out not only in this excerpt but
at least two more times that she gave from her own funds.

The ultimate charitable act comes from Menodora who lived in the third century
CEo From a powerful family, Menodora was the wealthiest person in her hometown
of Syllium in Pisidia. Her generosity is typical of many wealthy women in the
Hellenistic and Roman eras, though theirs is not so lavish.'? In gratitude for her
benefaction to the city, the council of elders and the assembly paid for this
inscription:

The council of elders (11 YEpo"l)criu) and the people (6 Oll!LO<;)have honored the priestess of
all the gods, hierophant for life, and a member of the Finance Committee (OEKa.1tPOl'tOv),
demiourgos, and gymnasiarch for the provision of oil, Menodora, daughter of Megacles,
demiourgos, a member of the Finance Committee, and gyrnnasiarch for the provision of oil;
on behalf of her son Megacles, she willingly gave to her homeland 300,000 silver denarii
for the maintenance of children; and she further gave willingly in her own gymnasiarchy,
and in her son's office as demiourgos, and in her own office as demiourgos, and in the
gymnasiarchy of her daughter, to each councilor, 86 denarii; to each member of the council
of elders, 80 denarii; to each member of the assembly, 77 denarii; to the wives of each of

17 See also Lefkowitz and Fant, Women's Life, p. 346 n. 50. For the crown being gold, see the
inscription for Archippe in Pleket, Epigraphica, II, p. 13, lines 13-14.

18 Pleket, Epigraphica, 11, p. 18 (#7), my translation. Pleket gives the date as ranging from the
first century BCE to the first century CEo Here 1tPW'tTlmeans chronologically, not socially 'first',
although the two meanings in this case may not be mutually exclusive: the inscription says she was
the only woman in her class and community wealthy enough to bear the costs of performing civic
obligations; thus, she is ranked first among her peers. The inscription further implies that the other
women were unwilling (or hardly willing or willing but with difficulty) to bear the costs. The clause,
'by which things not only did she strive eagerly for the public good', is e» 01.<;ou "to KOtVO€'$tAO-
n!Li)91l uovov, which could also mean that Epie strives eagerly for the public domain and, by
extension, public affairs, since "to xorvc is plural.

19 Hands, Charities, pp. 175-209, has a list of inscriptions that show the generosity of the
wealthy-many of whom were women acting in their own behalf with their own wealth.
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these, 3 denarii; to each citizen, 9 denarii; and to the vindictariis, freedmen and resident
aliens, 3 denarii ... 20

This inscription, rich in data, shows that she gave an enormous sum to the children's
maintenance. And despite this expenditure, she had enough money to contribute
handsomely to many others. The council and assembly could number close to a
hundred in a small city and several hundreds in a large one. Moreover, she held four
political and religious offices: priesthood for life; hierophant (an office that teaches
religion); demiourgos (chief architect or city planner, which means she gave money
for building or maintaining structures); gymnasiarch (overseer or contributor to the
cultural center); membership in 'the Finance Committee', which oversaw the city's
finances. In no way does she appear restricted from using her own money or barred
from economic. and social life.

These inscriptions and others indicate both that women contributed their own
finances to civic life, and that they played prominent public roles. Indeed, one way
wealthy women gained status and power was to hold political office. The following
list includes some of the offices that women held, their number, cities, and dates (as
far as the information is known)."

Hipparchos, Highest Civic Office (five women in Cyzicus, Troas; first to third
century CE);

Pry tanis, Ruler (28 eponymous women in eight cities; first to third century CE);
Stephanephoros, Wreath-bearer, related to a secular magistracy and a priesthood (37

in 17 cities-second century BCE to third CE);
Dekaprotos, Member of the Finance Committee (one woman, Menodora, third CE);
Demiourgos, Chief Artificer or Chief Architect (ten in six cities; second century BCE

to 3rd CE);
Archon, Civic Magistrate, a general title (three in three cities);
Agonothete, Sponsor of the Contests (18 in 14 cities; first to third century CE);
Panegyriarch, Sponsor of the Sacrifices and Banquets (one woman in one city);
Gymnasiarch, Ruler of the Cultural and Educational Center (48 in 23 cities; first to

third century CE);
Timouchos, Honor-holder, where there was no prytanis (one woman);
Priestess, presided over and paid for cultic ceremonies in local temples (many

women in many cities);
Strategos, Member of Magisterial Board (one woman in Aegiale);

20 The inscription concludes with a note that the 'tribe' or society of Mealeitides put up the statue.
Document in G. Radet and P. Paris, 'Inscriptions de Syllion en Pamphylie', Bulletin de correspon-
dence hellenique 13 (1889), pp, 486-97. ~EKCt1tpOnOvis a Finance Committee, with its members,
presumably ten, chosen from the boule (p. 495). 'Maintenance' is from Hands's translation
(Charities, p. 192) for 'tpo<!JCt<;but could also mean 'food', especially since another inscription shows
Menodora giving wheat to the members of the ruling bodies (Radet and Paris, 'Inscriptions', p. 487).
The vindictariis (in m. dat. pI. OUOlK'tOpioi<;so the Lat m. dat. pI. is used) are slaves that have been
freed with the 'rod', through a ceremony using that instrument (pp. 496-97).

21 See Arlandson, Women, Class, and Society, pp. 31-33, for the sources and discussion of the
roles in the inscriptions.
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Gerousiarchissa, President of the Council of Elders (one woman in Thessalonica;
third century CE);

Lyciarch, Presiding Officer over the Federation of Lycia (two women);
Pontarch, Presiding Officer over the Federation ofPontus (one woman);
Asiarch, Highest Provincial Office in Asia Minor (one woman).

It seems, then, that women held positions of power and were active in public life
without incurring any shame or loss of modesty. Furthermore, these inscriptions do
not at all correspond to the maximum number of women who held offices from the
third century BCE to the third century CEo They represent far more women than the
surviving records are able to show, since many of the offices were vacated and filled
yearly or within a few years.

Thus, throughout the Greek East, 'leading' and 'prominent' women were politi-
cally involved and wielded their money and power freely and publicly. So even
though in Acts 17 Luke is silent on the women's day-to-day leadership, it is more
likely than not that they participated in city life or held public office. It is also more
likely than not that they used their money in the same way that their counterparts did
throughout the Greek East (except, after their conversions, for sacrifices; cf. Acts
15.20-29).

Luke's silence on the women's leadership does not mean that he restricts them.P
Rather, he is silent for two straightforward reasons. First, Luke's omission of details
means that his theme in Acts is centered on something bigger, such as Christianity's
spread. It should be noted that, likewise, Luke omits data about Bartholomew,
Thomas, and Matthew, to name only a few, but it can be assumed that they carried
out their mission. The leading and prominent women in Acts 17.4, 12 are, for Luke,
merely one more stop along the way in the inexorable, worldwide march of the
church. Second, Luke did not need to detail the women's roles because his first-
century audience, hearing the two adjectives, would have already known about them;
this is especially the case for npoho~ and npro'titsince they were often used in inscrip-
tions found in city centers.

Moreover, Luke's silence works in favor of the political, social, and economic
freedom of the Christian women because in no way does he explicitly restrict them;
he never proscribes their involvement in the duties and customs required for their
class, even after their conversion, provided they did not hold an office that entailed
overseeing sacrifices to pagan gods. It is as if in his silence he expects that the newly
converted women, provided they obey the call of the gospel first, should carry out
their regular civic duties, and should thereby use their monies responsibly.

The issue of fiscal responsibility or, more broadly, questions of wealth and
poverty, are complicated in Luke-Acts." On the one hand, in Lk. 16.13, Jesus sums

22 E. Schussler Fiorenza, In Memory of Her: A Feminist Theological Reconstruction of Christian
Origins (New York: Crossroad, 10th anniversary edn, 1994), p. 161, points out that Luke is silent
about the details of women's lives and ministry; this 'Lukan silence' restricts women, according to
her hermeneutics of suspicion.

23 For more on the wealthy and poor in Luke-Acts, see inter alia W. Pilgrim, Good News to the
Poor: Wealth and Poverty in Luke-Acts (Minneapolis: Augsburg, 1981), and D.P. Secombe,
Possessions and the Poor in Luke-Acts (Linz: Studien zum Neuen Testament und seiner Umwelt,
1983).
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up his parable about the dishonest manager with the pronouncement, 'You cannot
serve God and wealth.' Luke also informs the reader that the pronouncement is told
to the Pharisees who were lovers of money, <l>lAOPYUPOl(v. 14), a word that appears
also in 1 Tim. 6.1 O. This denunciation of wealth fits the story of the rich man who
confronted Jesus with the question of what he must do to inherit eternal life. Jesus
told him to sell all he had, give to the poor, and follow him (18.18-30). When the
rich man became sad because he did not want to relinquish his wealth, 'Jesus looked
at him and said, "How hard it is for those who have wealth to enter the kingdom of
God!'"

On the other hand, shortly after the episode of the rich man is the story of
Zacchaeus, the rich tax collector (Lk. 19.1-9). In response to Jesus, Zacchaeus said
that he would give half-not all-of his possessions to the poor and repay for any
fraud four times the amount. Upon hearing this statement, Jesus announces that
salvation has come to Zacchaeus's house (v. 9). Nowhere does the text say that Jesus
required Zacchaeus to give away all of his possessions, or that Zacchaeus was barred
from the kingdom of God because of his wealth. As we shall see, this absence of
denouncing wealth complements the case of Joanna, Susanna, and the other women
who supported Jesus out of their resources (Lk. 8.1-3). Nowhere does Jesus
condemn, them for having wealth, especially since they too were generous with their
money. This endorsement of the rich living according to their class but being
generous finds confirmation in another New Testament writing, 1 Timothy (cf.
6.6-10, 17-19), as its author grappled with more and more leading and prominent
women (and men) who converted and probably stayed involved in city life. For both
Luke and 1 Timothy, loving and holding tightly on to wealth is wrong, but wealth
per se is not wrong if used appropriately and generously.

Despite the lack of detail in Acts 17.4 and 12, the adjectives 'prominent' and 'first'
were sufficient for the audiences in Luke's day to understand that the women (and
men) who converted came from the ruling class. And if the gospel does not bar a
Christian from participating in daily life-and it does not, according to Luke-it is
much more probable than not that at least some of these leading and prominent
Christian women participated in the political and economic life of their city. Indeed,
it would be surprising if they did not fulfill these roles, becoming benefactors and
holding political offices, just as Phile, Epie, Tata, Aba, and Menodora did in eastern
cities.

Landowners

In antiquity, the almost exclusive source of wealth was land. All the men and women
in the ruling class owned estates, and some city councils required land ownership for
membership." This class, though sometimes distinct from the ruling class since not
all the elite chose to become public benefactors or hold office, can still overlap
widely with it.

Mary, mother of John Mark (Acts 12.12-17), According to Luke, Mary lived in
Jerusalem and had a son who joined Paul and Barnabas on their missionary travels.

24 Arlandson, Women, Class, and Society, pp. 68-73.
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She also hosted a church in her house, It was there that Peter, after miraculously
escaping from prison, sought refuge for a few moments before departing for a place
unknown. Her house size, along with one other very revealing fact, means that she
was a landowner, and a wealthy one.

Mary owns a house large enough for 'many [to be] gathered together' (Acts
12,12), Haenchen states, 'It was a house of some size, with a gateway (1t'UAolV) on the
street, from which the house proper was separated by the intervening courtyard, '25
Large cities around the Mediterranean were limited in space, so urban property was
always more expensive then rural land,26so that a house with a gate and courtyard
in Jerusalem, the capital, must have been quite expensive, It is no wonder that
according to tradition it was in Mary's house that Jesus and the disciples ate the Last
Supper and the disciples were praying when Pentecost arrived.F If this last datum is
true, then the upper room had a capacity. of at least 120 persons. Mary's house is an
independent factor that reveals her wealth; the urban and rural. poor-the vast
majority of the population in the entire empire--could never have afforded a house
large enough to hold a congregation implied in the 'many' who gathered there.

One other datum demonstrates both how Mary obtained her wealth and that she
belongs in the landowning class. Colossians 4.10 identifies John Mark, Mary's son,
as a cousin to Bamabas.P a Levite-? (4.36-37) of no small status in the Christian
community. Barnabas, nicknamed 'son of encouragement', was the one who reintro-
duced Paul the recent convert to the Christian community (Acts 11.25). Barnabas
was also a landowner; motivated by his faith, he sold the tract and laid the proceeds
at the feet of the apostles to be distributed to the less fortunate (4.37). It is impossible
to know precisely where and how big the parcel of land was, but if Barnabas's case
is typical, then "itwas out of town, likely at least a medium-sized tract of 50-315
acres.t? and it supported his living in Jerusalem. He is too active in the Christian
community in Jerusalem to have owned anything smaller, which would have forced

25 E. Haenchen, The Acts of the Apostles: A Commentary (trans, B. Noble and G, Shinn; rev, R.M.
Wilson; Philadelphia: Westminster Press, 1971), p. 385, Reimer, Women in the Acts of the Apostles,
p. 241, cross-references Simon the Tanner's gated house to Mary's gated house and concludes that
the gate does not indicate wealth because Simon, being a tanner, could not have earned much
money. However, it is entirely possible that Lydia and Simon could have earned enough money with
their occupations to buy houses large enough to host Christian communities. See Arlandson,
Women, Class, and Society, pp. 79-84, 92-98. Richter Reimer implies that because Simon's trade
was despised, it was not particularly lucrative (p, 241). She also says this of Lydia (p. 112), but her
proof-a passage from Cicero, whose view on trades and occupations she claims 'represents the
common, dominant opinion' (p, 106)-is problematic, Cicero is a member of the elite class. and so
does not 'represent the common, dominant position'. Commoners had quite a different attitude.
26 T.R.S, Broughton, 'Roman Asia Minor', in Tenney Frank (ed.), An Economic Survey of

Ancient Rome (6 vols.; Paterson, N.T:Pageant Books, 1959), IV, pp. 499-918 (689).
27 Haenchen, Acts of the Apostles, p. 384 n. 11.
28 This section depends on Arlandson, Women, Class, and Society, pp. 138-40.
29 Levites were not allowed 'an inheritance' in the land (Num. 18 but cf. Neh. 13.10), and many

in Palestine interpreted this as forbidden to work the land, so they owned land instead, with retainers
serving as intermediaries. See E.P, Sanders, Judaism: Practice and Belief, 63 BCE-66 CE
(Philadelphia: Trinity Press International, 1992), p. 77.

30 David Fiensy, The Social History of Palestine in the Herodian Period: The Land Is Mine
(Studies in the Bible and Early Christianity, 20; Lewiston, NY: Edwin Mellen Press, 1991),
pp.23-24.
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him to live outside the city and work the land from sunrise to sunset. If he owned
property within. the city, it is impossible to find out how much it was worth, though
it is reasonable to infer that it was profitable since city property was at a premium

price.
In the ancient world elite families maintained rigid class distinctions, and

preserved their properties, through arranged marriages. Land ownership of any
substantial size was thus the privilege of only a few. And since Barnabas was a
landowner of a sizeable tract and a cousin to John Mark, son of Mary, it is therefore
highly likely that Mary was a prosperous landowner too.

Social Freedom
Throughout the Greek East, including Israel, women who were landowners but
without known political positions or connections had a great deal of power over their
own property and wealth, like women in the ruling class had. No one exemplifies this
power more clearly than Babatha and Nicerata, who represent not only many other
women whose inscriptions and papyri have survived, but also many others whose
inscriptions and papyri have not.

Babatha lived in the small settlement, Maoza, on the southern shore of the Dead
Sea, from c. 80 CE to the Bar Kokhba rebellion in 132-35 CEo She was a rural
landowner who could not read or write, but over 25 of her legal documents-dating
from 94 to 132 CE and ranging in content from land sales, marriage contracts, and
loans to summonses and a counter-summons-have been found in a cave near the
Dead Sea where she hid them during the rebellion." Her feisty attitude and
independence permeate the corpus.

For example, Babatha's first husband, Jesus, set up a trust fund for their son and,
through the council in Petra, appointed guardians to keep the fund.32Very soon after
Jesus died, Babatha sued the guardians for mishandling the fund. Seeking control of
it on security of her own property, she claimed that she could invest more wisely than
the guardians and get 'threefold' more interest than they earned; she would be the
one to maintain the orphaned boy 'in splendid style' .33However, a year later she
evidently dropped the legal action because she was satisfied with the amount that the
guardians paid OUt.34Thus, that outcome notwithstanding, Babatha was confident in
her own skill to earn money with her own investments.

In another case revealing her independence and financial acumen, she lent her
second husband, Judah, a sizeable sum under strict terms:

31 N. Lewis, Y. Yadin, and J. Greenfield (eds.), The Documents from the Bar Kokhba Period in
the Cave of Letters (Jerusalem: lsrael Exploration Society, 1989), p. 29. This section of this article
updates and corrects information in my book, Women, Class, and Society, pp, 57-58; 78-79.

32 Lewis, Yadin, and Greenfield, Documents, pp. 56-61. It is not clear why Jesus appoints
guardians and not Babatha over the fund, but to judge from all of the surviving documents, they kept

their incomes and property separate.
33 Lewis, Yadin, and Greenfield, Documents, pp. 58-61.
34 Lewis, Yadin, and Greenfield, Documents, pp. 116-17. Apparently the guardians were

unwilling to relinquish the trust fund over to her.
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Judah has received from her on account of a deposit three hundred denarii of silver coin of
genuine legal tender, on condition that he have and owe them [as debt] on deposit until such
time as it may please Babatha, or anyone acting through her or for her, to request the
aforesaid denarii of the deposit from the said Judah. And if Judah when so requested does
not promptly repay, in accordance with the law of deposit he shall be liable to repay the
deposit to her twofold in addition to damages ... 35

Finally, guardians of Babatha's deceased brother-in-law's orphans brought a lawsuit
against her because she seized by force three productive date palm orchards that they
claim did not devolve to her at her husband's death. Babatha countered, however,
that they belonged to her in lieu of unpaid debts, which were likely connected to her
loan to Judah." Seizing 'by force' implies violence, a charge that Babatha rejected
as false.'? although something may have happened that the plaintiffs interpreted as
'force' .38 At the very least their claim means that she was aggressive. Even though
the documents do not say who won the case,' 'the fact that Babatha kept these
documents presumably implies that she emerged victorious in this litigation.' .39

Another case three or so centuries earlier in another part of the Greek East
complements Babatha's independent power in litigation. Nicerata lived in the town
of Thespies in Boeotia, Greece, sometime between 223 and 170 BCE.40 Her father,
Theron, lent a sizeable sum of money, 18,883 drachmas, to a neighboring town,
Orchomenus. When her father died, the burden of collecting the loan fell to Nicerata.
After a year-long dispute, she still had difficulty collecting the full amount." A long
inscription (178 lines), recording the loan and the terms, shows that Nicerata, not her
husband Dexippos, was in charge of collecting the debt; the city leaders of
Orchomenus negotiated with her; it is her name that is mentioned as wielding the
power. And it is she who arrived in Orchomenus on certain due dates to ensure that
she got repaid.

Despite these two examples, it is always difficult to apply the details of one case
to another. Mary comes from a different time and different place from either Babatha
or Nicerata. Nor have we evidence that Mary was litigious. However, it is evident
from our survey thus far that women who came from the ruling or landowning
classes both before and after Luke's time and in various parts of the Greek East
enjoyed a great deal of economic freedom. It is clear from Acts 12.12 that Mary
owned her home: Peter went to the 'house of Mary' , not to the 'house of John Mark'
or the house of some unnamed husband.f Luke's language reflects the inscriptions

35 Lewis, Yadin, and Greenfield, Documents, p. 73. Judah was married to Miriam while married
to Babatha, and his two wives sue each other because Babatha took some of his possessions (p. 114).

36 Lewis, Yadin, and Greenfield, Documents, pp. 103-104; !l0.
37 Lewis, Yadin, and Greenfield, Documents, p. 110.
38 Arlandson, Women, Class, and Society, pp. 55-58.
39 Arlandson, Women, Class, and Society, p. 102.
40 R. Dareste, B. Haussoulier, and T. Reinach (eds. and trans.), Recueil des inscriptions juridiques
grecques (Rome: 'L'Erma' di Bretschneider, 1965), pp. 276-311.lt is unknown from the inscrip-
tions whether Nicerata was part of the ruling class, so she is included among landowners.
41 Dareste, Haussoulier, and Reinach, Recueil des inscriptions, p. 31.
42 If Mary were a widow, then even according to rabbinic laws and traditions, she would be

allowed to exercise control over her estate and money. See lR. Wegner, Chattel or Person? The
Status of Women in the Mishnah (New York: Oxford University Press, 1988), pp. 138-42.
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and papyri describing women in charge of their households and resources."
Moreover, to judge from the remaining verses in Acts, Mary exercised leadership in
the church in her house, a role which involved paying for food and other needs, as
the following demonstrates.

Junia Theodora, a Roman woman who had large estates" in Lycia (Asia Minor)
near the city of Patara in the first half of the first century, was honored with the
following decree:

The people ofPatara have decreed: Whereas, Junia Theodora, a Roman residing in Corinth
a woman whom the residents hold ('twv xcrouccuotov ... Ko6EcrTllKElWV)in highest honor,
who lives wisely, is a friend ofLycia, and lives her life for the gratitude of all the Lycians,
has provided generously of her means for the majority of our citizens, for benefaction; and
she does not hesitate to show the greatness of her own soul out of good will, to provide of
her means ber own hospitality to every Lycian, and to welcome them into her house; and,
in particular, to our citizens and to all she does not hesitate to communicate kindnesses;
because of which, the majority of our citizens, gathering in the assembly, have offered
testimony for her ... 45

A Roman citizen living in Corinth, Junia received into her home citizens of Lycia
and others on diplomatic assignments, some of whom settled (KU'WLK£W)in Corinth.
This residency of aliens is similar to a situation described in Acts 2.5 (cf. 9.22):
'Now there were devout Jews from every nation under heaven living (KU'tOtKO-UV't<;)
in Jerusalem.' As Junia received Lycians, perhaps Mary received such Jewish
residents into her house (v. 46); she certainly received Christians into her home
during persecution (12.12) and thus practiced the hospitality appropriate to her class.

To conclude, as seen with the 'first' and 'prominent' women, no first-century
reader would think it strange that a woman could own her own house, a large one at
that, and control her own affairs: not only inscriptions but also daily contacts in cities
and towns would make this clear. Thus, Luke had no need to detail Mary's economic
situation: the connections among wealth, community status, and power, if not in
official terms, were obvious. It should be recalled that Luke is silent about Peter after
he left Mary's house. Surely this 'Lukan silence' was not intended to restrict him
from carrying out his mission. Likewise, Luke's silence about Mary's daily life does
not restrict her, either. Rather, his omission means merely that his narrative is
focused on bigger themes, related to the spread of Christianity through Paul.

43 The Babatha papyri in Lewis, Yadin, and Greenfield, Documents, pp. 84-85; 90-92, to cite
only these documents, use the genitive to express possession, which is also found in Acts 12.12,
'Mary's house'.
44 Louis Robert, 'Recherches epigraphiques', Revue des etudes anciennes 62 (1960), p. 330.
45 Pleket, Epigraphica, 11, p. 22 (n. 8), my translation, which differs somewhat from a French

translation: DJ. Pallas and S. Chariton ides, 'Inscriptions Lyciennes trouvees it Sol6mos pres de
Corinthe', Bulletin de correspondence hellenique 83.2 (1959), pp. 496-508. For an alternative
translation see Lefkowitz and Fant, Women's Life, p. 160 (n. 197), who give only excerpts. As to
Junia living among other colonists in Corinth, Pallas and Charitonides speculate that they were
Lycian businessmen who had not achieved citizenship (pp. 503-504). This decree sent from Patara
mistakenly groups Junia, who had citizenship, with the colonists (cf. 1.17).
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Retainers

Retainers occupied the place between the ruling class and rich, and the 90 or more
per cent of the peasants and city dwellers who had little or no wealth or power. They
carried out the policies, laws, and day-to-day business of the landowners and ruling
class.

Joanna (Luke 8.1-3). Joanna was one of the women who accompanied Jesus and the
twelve throughout the towns and countryside and provided for them' out of their own
resources'. Luke describes her as the wife of a certain Chusa, Herod's estate or
financial manager (ent'tpono<;); thus, Joanna had some contact with the highest
circles of government in that small Roman province."

Landowners employed managers to oversee ensuring that the estates were
productive, debts were paid, property bought or sold, the necessary products reached
the household to sustain it, receipts were taken, and expenditures logged. Most
important, they enjoyed substantial leeway in spending their employer's money and
wielding their employer's power. An example of this power is seen in the following
inscription from early second-century CE Galatia: 'Eutyches, steward ofthe Augusti
of the Considian estates, and his children, Faustinus, Nicerotianus, and Hermes, built
the temple with the cult statues. Claudius Valerianus, the most eminent procurator,
made provision. '47 The procurator worked with the estate manager in carrying out
the building program. Perhaps Eutyches, associating with a procurator and working
at such a high level in society, parallels Chusa, Joanna's husband.

Social Freedom
Little evidence for female managers has been found, and what remains does not
detail their duties. Irene, who lived in the second or third century CE, was an estate
manager for two landowners whose property bordered Pisidia and Phrygia in Asia
Minor: 'Irene, estate manager (oucovouioon) of Longillianus and Severus, to her
own most respected husband, Stachys, for a memorial. '48 For female estate
managers, literature rather than inscriptions is more informative.

In the fictional book of Judith, which is set in Israel, Judith's unnamed servant is
the one 'who was in charge (TIlV e<jlecr'toocruv)of all she [Judith] possessed' (8.10;
NRSV). That the unnamed servant is a slave raises the possibility that Irene and

46 Babatha's papyri often use Eltl1:POltO<;for legal guardian in her court cases. Broughton,
'Roman', pp. 648-95, has many examples of landowners and their holdings, which also have
numerous references to an E:ltl1:P0lto<;.Broughton consistently translates the term as 'procurator';
however, in one context it appears to mean no more than an assistant to a govermnent official, and
in another context it seems to be synonymous with OtKOvOILO<;.This latter word he translates consist-
ently as 'steward'. See the next inscription about Eutyches, which has both an Elti1:POltO<;
('procurator') and OtKovOILO<;('estate manager'). Whichever is true for Chusa, he still occupies a
high-level position. The more common word for financial or estate manager is OtKOvOILO<;which
illuminates the function of the Eltt'tPOlto<;. O. Michel, 'OtKOvOILO<;',TDNT, V, pp. 149-51. The
description that follows of a manager comes from these pages, along with Chariton's Chaereas and
Callirhoe.

47 Broughton, 'Roman', p. 654, bis translation. The Greek word for procurator is Elti'tPOltO<;",
which shows how closely the two positions can work together and perhaps overlap.
48 Pleket, Epigraphica, II, p. 39 (#28), my translation.
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Joanna were slaves as well. Yet even ifthey were slaves, this does not mean that they
lived miserable lives; rather, their attachment to the ruling class appears to .have
provided them substantial economic and social freedom.t? Just as Judith's unnamed
female retainer and Eutyches were in charge of their employer's property, Irene had
charge of Longillianus and Severus's possessions in much the same way; it would
not have surprised original passers-by who read Irene's inscription if they found out
that she paid for the monument with the remuneration from her management. Into
this class and with these privileges then, perhaps, we can situate Joanna."

That Joanna traveled with Jesus was somewhat unusual but not without precedent:
women sometimes accompanied wandering prophets and philosophers."
Commoners observing her commitment would not have been scandalized by it. Luke
further states that Joanna was among the women who gave to Jesus and his disciples
£K 'trov tmo.px6v'tC!.lV0.1>'t0.1.<;,'out of their resources'. This language reflects
Babatha's papyri and the inscriptions of Junia Theodora, Phile, Epie, and Tata.52

This connection suggests that Joanna, too, had independent access to funds. Perhaps
she, like her husband, even had some official responsibility in Herod's court.

Joanna's introduction, along with that of the other women who followed Jesus
(Lk. 8.1-3), follows a specific narrative pattern. Luke says that Jesus taught in the
cities and countryside; then he mentions that 'the twelve were with him, as well as
some women' (8.1). Next, he inserts personal details about the women: they had
peen cured of sicknesses and evil spirits. 53 Finally, he mentions that the women were
contributing to Jesus and the twelve 'out of their own resources'. The pattern that
emerges has four steps: Jesus arrives and preaches; some people, in this case women,
gather around him; they are healed; and they respond. Thus the reference to the
women follows the same sequence Luke depicts from the beginning of Jesus'
ministry after the temptation (4.1-13). In this case, the response is not praise or
anointing or weeping: the response is financial support. Like the sinful woman who
poured her own expensive ointment on Jesus' feet (Lk. 7.36-50), they also were
healed of much, so they loved much through giving out of their own resources.

Luke, as usual in his rapid narrative, omits the details of Joanna's source of wealth
to emphasize a higher, theological value: wealthy people who have been forgiven or
healed and have decided to follow Jesus and join the fledgling church. Those who
have wealth should adopt Joanna's example and give generously out of gratitude.
That Luke does not give many details about Joanna and the other women is not an

49 See Arlandson, Women, Class. and Society, pp. 45-52.
50 Conversely, D. Sim, 'The Women Followers of Jesus: The LmpLications of Luke 8.1-3',
Heythrop Journal 30 (1989), pp. 52-53, wrongly argues that Joanna comes from a wealthy home
but is as good as poor since women could not control financial resources.

51 Plato had women pupils: cf. Lefkowitz and Fant, Women's Life, p. 167. At least three women,
Axothea from Arcadia then to Athens; Apollonia from Asia Minor; and Euphrosyne from Rome
were philosophers (pp. 167 and (69). A certain Hipparchia adopted the life of a wandering Cynic
(p. 167). Finally, Thecla is said to have followed Paul (pp. 3.11-13).

52 Lewis, Yadin, and Greenfield, Documents, pp. 66-67; see the following women in Pleket,
Epigraphica, II: Junia Theodora, p. 22 (n. 8); Phi Ie, p .. 16 (n. 5); Epie, pp. 18-19 (n. 7); see also
Archippe, p. 15 (n. 3); Phanis, p. 36 (n. 23); and Berenice, p. 38 (n. 25).

53 E. Schussler Fiorenza, 'Luke 13.10-17: Interpretation for Liberation and Transformation',
Theology Digest 36 (1989), pp. 303-19 (310), wrongly suggests that when Luke mentions the
illness and demonic possession of the women, he is suppressing their chance of social status.
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indication of androcentric disregard for women: Luke is more concerned about the
big picture, the formation of the Jesus movement and the church. Moreover, Luke
does not elaborate on Joanna's use of her wealth and status, because Luke's audience
was well aware of the social freedom wealthy, powerful women had in their society
and would have assumed what her actions were. Historical evidence demonstrates
that a woman like Joanna could have her own wealth and contribute it in any way
she wished without incurring the least bit of social stigma or patriarchal opposition;
that Luke does not comment on it proves that he does not find these actions unusual
or inappropriate for a woman.

Summary and Application

All writings, secular or sacred, majestic epic or bare inscription, have two sides, like
a two-way mirror. Like scientists clandestinely looking in on patients, we can look
from one side to examine others without their knowledge. When the experiment is
over, we may walk around to the other side and see a reflection of ourselves open to
self-examination. So it is with Luke-Acts. When we look through the narrative, we
analyze the characters in their own context, in their own world. But when we look
into Luke-Acts, we are more self-conscious; we see ourselves in the characters
living lives not too different from our own. Accordingly, in our conclusion we first
review two groups and two individuals in Luke-Acts; then we examine ourselves as
we encounter them.

The two groups of women converts in Thessalonica (17.4) and Beroea (17.12)
who are described as 'leading' and 'prominent' came from the same ruling class in
their own cities. Luke's narrative strongly suggests that they did not have to
renounce their status or wealth in order to join the church. The Gospel does depicts
a tension between total renunciation and retention of possessions (cf. 16.13;
18.18-30; 19.1-10, and so on)-a tension likely felt within Luke's own
community-but the tension is resolved when the wealthy and prestigious are
generous with their money. That is, the wealthy should continue to practice their
roles as benefactors, a role the women had likely already assumed. Given their
commitment to the church, it would be surprising if they ceased to be benefactors.

Luke's silence concerning the details of the social freedom and privileges of these
newly converted women in Acts 17.4 and 12 was not designed to oppress or restrict
them; rather, he did not need to go into detail because he knew his audience would
understand the women's role because of the language he used, such as 'first',
'prominent', and £rCt'tPOTCO<;,and because of other clues, such as the size of Mary's
house and Joanna's contributions to Jesus on her own.

Acts 12.12-17 introduces Mary in the context of persecution by Herod. The
passage shows that her house had been open to the Christian community for quite
some time. These verses, coupled with CoL 4.10 which ties Barnabas the Levite and
landowner (see also Acts 4.37) to her family, indicate that Mary was a wealthy
landowner. Because Acts 12.2 says that 'many' were gathered in her house, it is
reasonable to infer that her house was large. As we saw with the 'leading' and
'prominent' women, Luke is silent on the details of Mary's role, and this silence can
be explained in the same way: Luke could trust his audience to recognize Mary's
status, wealth, and hospitality based on their own personal knowledge of the actions
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and responsibilities of the elite. Just as Junia, spending her own money, received
Lycians from Asia Minor and Lycians residing in Corinth into her home, so Mary
welcomed Christians and missionaries into her home.

Joanna (Lk. 8.1-3) was married to Chusa, Herod's estate manager, and so likely
had contacts among the highest circles of the province. She controlled her own
resources, out of which she provided support to Jesus and the twelve. This
announcement would not have surprised Luke's original readers; women did have
such financial freedom.

Thus the people we look at through the mirror in Luke-Acts and its larger context
enjoy a high quality of life: all of the women kept their wealth and the social freedom
that it brought. They appeared in public, spent their money as they saw fit, and even
occupied political offices for the improvement of their city. They could exercise
hospitality or initiate lawsuits; they could give to maintain children or to benefit
foreigners living in their cities. However, the one image of ourselves in Luke-Acts
that is the, clearest is this: the first priority of the wealthy should be generosity
towards the needy. It is one thing to give money to the city and so improve one's
status and collect the official praises; it is quite another to give to the poor. Therefore,
according to Luke-Acts, prosperous women-and men as well-may maintain their
status and resources and social freedom, provided they live according to the
dominant social value that the Gospel imposes on anyone of either gender:
generosity.

----------
- \

AFTERWORD TO 'HOUSEHOLD MANAGEMENT AND WOMEN'S AUTHORITY' *

VIRGINIA BURRUS AND KAREN TORJESEN

'No cultural barrier to women assuming leadership roles' in early Christian house
churches? Looking back from the vantage point of the year 200 I in an essay first
drafted in the mid 1980s, we are struck by the tactical optimism of its argument.
There, we suggested that the commonplace exercise of authority by ancient
Mediterranean women in their roles as householders and patrons should form the
context for interpretations, not only of the scattered references to women in early
Christian writings, but also of the copious silences all too frequently (and noisily)
filled with a presumption of patriarchy. Our argument was not couched in theological
terms and we certainly did not intend to present ancient Christian women's roles as
ideal, much less normative. Rather, the goal was that of much women's history: to
retrieve the agency of women in our retelling of the past.

The basic goal still seems not only valid but relevant-surprisingly so, perhaps.
As feminist analyses of early Christian materials have grown both sharper and more
subtle, we now understand texts like Luke-Acts, once lauded for their 'inclusion' of
women, as mixed blessings, conveying double messages at best.' In the end, silence
may seem preferable to talk about women that exalts their submissiveness, a visibly
gapped text better than an apparently fuller account that has cast females in
supporting roles only. Meanwhile, we have become more aware than ever of the
difficulty (perhaps the impossibility) of moving from textual representations of
women (almost inevitably androcentric) to the 'social reality' outside the text. And,
yet, are we not in danger of overshooting our goal, if feminist critique results in the
loss of all purchase on female subjectivity in ancient texts and the bracketing of
women's agency in the making of history?

* This 'Afterword' is a reflection on a chapter co-authored by Virginia Burrus and Karen
Torjesen, 'Household Management and Women's Authority', in Karen Jo Torjesen, When Women
Were Priests: Women's Leadership in the Early Church and the Scandal of their Subordination in
the Rise of Christianity (San Francisco: HarperSanFranciso, 1993), pp. 53-87. The material in this
article is all new and not copyright protected.

1 As registered in the title of Turid Karlsen Seim, The Double Message: Patterns of Gender in
Luke-Acts (Studies of the New Testament and its World; Edinburgh: T. & T. Clark; (Nashville:
Abingdon, 1994). Other relatively recent feminist studies reflecting this consensus include Mary Rose
D'Angelo, 'Women in Luke-Acts: A Redactional View', JBL 109 (1990), pp. 441-61; idem,
'(Re)Presentations of Women in the Gospel of Matthew and Luke-Acts' " in Ross Shepard Kraemer
and Mary Rose D'Angelo (eds.), Women and Christian Origins (Oxford: Oxford University Press,
1999), pp. 171-95; Clarice J. Martin, 'The Acts of the Apostles', in Elisabeth Schiissler Fiorenza (ed.),
Searching the Scriptures. II. A Feminist Commentary (2 vols.; Crossroad, 1994), pp. 763-99; Gail R.
O'Day, 'Acts', in Carol A. Newsom and Sharon H. Ringe (eds.), The Women's Bible Commentary
(Louisville, KY: Westminster/John Knox Press, 1992), pp, 305-12; Jane Schaberg, 'Luke', in
Newsom and Ringe (eds.), The Women's Bible Commentary, pp. 275-92; and Turid Karlsen Seim,
'The Gospel of Luke', in Schussler Fiorenza (ed.), Searching the Scriptures, II, pp. 728-62.


